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MATRIMONY. 
Soke time since we happened to be present at a wedding 
which was celebrated under rather peculiar circumstances, 
in the fine old parish Church of St. Roch, at Paris. Most 
of our readers who know any thing of the gay and lively 
character of the French, will be apt to imagine that a Pa- 
risian wedding must present a scene of no ordinary joy 
and festivity. They will picture to themselves the Church 
decorated with flowers ; the aisles thronged with a nume- 
rous assemblage of friends and neighbours ; a gaily-dressed 
bridal-party standing before the altar — in short, fancy 
and imagination will lead them to group together every 
circumstance calculated to excite and enhance the social 
feelings of mirth and enjoyment. . , 

The scene which we actually witnessed was the very 
reverse of all this. The walls of the church were hung in 
black ; a coffin, covered with its funeral pall, stood on a 
bier in the centre of the aisle, surrounded by a crowd of 
mourners; the solemn words were uttered, which con- 
signed the corpse to its kindred clay ; and the last notes 
of the touching requiem for the dead were still re-echoing 
along the vaulted roof, when the bride and bridegroom, 
accompanied by one or two friends, glided out of a side 
door, and advanced with noiseless step to the altar, where 
an aged priest was waiting to bestow upon them the nup- 
tial benediction. 

The circumstance which caused this strange and omi- 
nous juxta-position of the two most opposite solemnities 
of the Church, is easily explained. A very wealthy old 
lady had recently died in the neighbourhood, who, during 
her lifetime, had been remarkable for her numerous acts 
of charity to the poor; and the clergy of the parish 
wished to mark their sense of her liberality and benefi- 
cence by giving to her remains the honour of a public 
funeral. If the wedding party, as is most probable, were 
ignorant of this arrangement, they must have been startled 
at the gloomy aspect which the church presented on their 
arrival. In Ireland we fear that a marriage, celebrated 
under such melancholy auspices, would give rise to the 
most gloomy forebodings respecting the future happiness 
of the wedded pair. Perhaps the lively tharacter of the 
French enables them to shake off such impressions with 
greater ease than we can. Minds that are susceptible of deep 
emotion are often more readily influenced by superstitious 
feelings. 

The wedding above alluded to was the first solemnity 
of the kind that we had ever witnessed in a Roman Ca- 
tholic Church : and we were incidentally led by it to 
Study, at some length, the sentiments of the chief divines 
of that Church on the Romish doctrine regarding matri- 
mony — a subject on which we beg now to offer a few brief 
remarks. Some of the articles which have appeared, from 
time to time, in our pages, must, we fear, have proved 
rather dry and uninteresting, especially to the fairer 
portion of our readers. Discussions on controverted 
theological questions, however really important their 
subject-matter may be, cannot always be made as 
amusing as a newspaper ; and the hard names of 
old Greek and Latin writers, such as Vincenthis 
Lirinensis, or Gregory Thaumaturgus, will not run off 
female lips as smoothly as the words of an Italian song. 
Bat marriage, fortunately, is a topic in which all ladies are 
generally supposed to take a lively interest, present or pro- 
spective ; and we may hope, therefore, for some portion of 
their attention, while we endeavour to state the doctrine 



of the Church of Rome, on a ceremony which forms such 
animportant epoch in the life of almost every individual. 

It is needless for us, we suppose, to remind the great 
majority of our readers that, while the Church of England 
holds that there are only two sacraments — Baptism and 
the Lord's Supper — the Church of Rome believes that 
there are setren, of which Marriage is one. Perhaps, how- 
ever, it may be new to many persons to learn, that this 
doctrine of seven sacraments is of comparatively recent 
origin, and that it cannot be traced farther back than the 
middle of the twelfth century. This fact U acknowledged by 
Cassander, one of the most eminent ritualists of the 
Romish Church. " Until the days of Peter Lombard," 
saith be, " you shall scarce find any author who set down 
any certain and definite number of sacraments.''* Peter 
Lombard, we may observe, lived about a.d. 1158 ; so 
that it is proved, on the clearest evidence, that the modern 
doctrine of the Church of Rome on the number of sacra- 
ments was not known for more than a thousand years after 
Christ. We need not be surprised, therefore, to find Car- 
dinal Bellarmine losing his temper a little, and getting 
testy and cross, when he was pressed to prove, out of the 
Fathers, the exact necessity of this number seven. " Our 
opponents," he exclaims, " have no business to ask us to 
point out to them, either in Scripture or the Fathers, 
the exact number of seven sacraments; for Scripture and 
the Fathers did not write catechisms !"f They certainly 
did not ; and if Bellarmine, or any other cardinal or Pope, 
thought fit to publish to the world his or their private 
opinion, that there were seven, or seven hundred sacra- 
ments, we would not quarrel with them upon a mere 
speculative question, nor would we trouble them for 
reasons on one side or the other ; but the matter becomes 
very different when the belief of this; particular number is 
made a necessary condition of salvation. In this case, 
with all deference to the learned cardinal, the demand for 
proof 6eems not only reasonable, brtt a point of positive 
obligation. 

TheCouncil of Trent (as we have had occasion, more than 
once, to remind our readers) published the following canon 
in its seventh session : — ;l If any man shall say that all 
the sacraments of the new law were not instituted by our 
Lord Jesus Christ, or that they are more or fewer than 
seven, let him be accursed."* One would think, that before 
the venerable fathers of the Council had arrived at this 
conclusion, respecting the exact number of the sacraments, 
they must have had before them evidence the most clear 
and unmistakeable for the doctrine which they have ex- 
pressed in such strong and seemingly uncharitable lan- 
guage. We turned, therefore, with a good deal of curiosity, 
to the history of the Council, in order to learn the precise 
nature of the arguments which the learned fathers found 
so clear and convincing; and we must frankly confess 
that, if we were not satisfied with the result of our re- 
searches, we were, at least, considerably amused. But 
we must adduce one or two specimens, in order that our 
readers may judge for themselves. 

The first place is due to the eminent divine, Tyraboscus, 
who, at that time, filled the dignified office of Patriarch of 
Venice. On Quadragesima Sunday, 1503, he delivered a 
sermon before the Council, part of which runs as follows : — 
"The world," saith he, "was created in seven days." 
This was certainly beginning at the beginning ; although 
what relation exists between the number of the sacraments 
and that of the days of the creation it is not very easy to 
sec. We always believed, moreover, that the world was 
created in six days, and not seven ; Tyraboscus, however, 
seems to have thought this difference immaterial. 
But he then proceeds with a fresh argument — "The 
people in the wilderness were fed by five loaves and two 
fishes. Now, five and two make seven. The Apostle 
Philip said, two hundred penny-worth of bread was not 
sufficient for them. The meaning of this is, that the 
mysteries of the Old and New Testaments were not suf- 

• Non temere quenquam reperiea ante Fetrnm Lombardum qui 

certum aliquem ac defmitum numerum sacramentorum statuerat 

CauaruUr, Consult, art. 13, p. Ml. Paris, 1616. 

f Non debere adversaries petere a nobis ut oatendamus in Scriptoria 
aut Patriliua nomen septenarii numeri eacramentorum ; Scrlptura 
eoim, et Fatrcs non •cripserunt estechismnm.— Seliarm., lib. 2, 
di tffectv Sacram., cap. 24, Tom. Hi., p. 83. Colon., Mis. 

♦ Si quia dixerit, sacramenta novas legit ■ non fuiase omnia a Jesu 
Christo, Domino nostro, iustituta, aut ease plnra vel pauciora quam 
septem, anathema sit.— Dtartl. Cone. JVid., Stu. vli., Can. ). 



ficient for enlightening the people. But how shall the 
Council find bread for satisfying the people ? By esta- 
blishing seven sacraments 1"* If any of our readers find 
this argument conclusive, they must be much subtler 
logicians than we can pretend to be. We were always 
aware that the Church of Rome, in all ages, took pretty 
good care of the loaves and fishes ; but we certainly never 
could have guessed that such a deep mystery as the num- 
ber of the seven sacraments, lay hid in the Evangelist's 
simple account of our Lord's miracle, until it was drawn 
forth to light by the sagacity of the profound Tyraboscus. 

We have not space to dwell at any length upon the 
other reasons (if they can be called such) alleged in the 
Council of Trent, on behalf of the particular number 
seven, which was then declared by the Church of Rome to 
be the proper infallible number of the sacraments. Scrip- 
ture and tradition, as we have seen, were disregarded 
altogether ; and instead of arguments drawn from these 
sources, we find a puerile enumeration of the various 
properties and qualities of the number seven. The fathers 
of the Council, we are informed by the historian, f dwelt, 
with tiresome prolixity, on the seven cardinal virtues, the 
seven deadly sins, the seven plagues of Egypt, the seven 
planets, the seven candlesticks of the Apocalypse. It was 
not thought fit, however, to insert any of these fine reasons 
in the decree of the Council ; and as there were no others 
for holding to the number seven, no reasons were inserted 
at all. When the Roman Catholics of our day tell us that 
there are seven sacraments, they do so with so much con- 
fidence that one could hardly think it possible that this 
number was unknown for twelve centuries, and that it was 
finally fixed and determined in the manner we have de- 
scribed. They themselves, for the most part, suspect this 
less than any one. They haw not ths' most distant Idea 
that the doctrine of seven sacraments has not been recog- 
nised and taught in their Church since its foundation ; and" 
it is with the most perfect good faith that they ask, how 
any man can be bold enough to attack that venerated 
number? And yet, we trust, we have now shown what 
little reason the Council of Trent could allege for its 
sweeping and uncharitable anathemas. 

In this long digression, however, we have almost lost 
sight of the question of marriage with which we started, 
and to which we must now return. Perhaps some of our 
more inquisitive readers may ask, how matrimony ever 
came to be included in the list of sacraments? We 
believe that the true reason is as follows : — In the dark 
ages, somewhere about the eleventh or twelfth century, a 
few writers, arguing on the fanciful analogies, of which a 
specimen has been given above, came to the conclusion, 
that the Church ought to have seven sacraments; and, 
having done so, they began to look about them, in order 
to find what these seven sacrament* should be. J Now, 
St Paul, when speaking of the primary institution of 
marriage in his Epistle to the Ephesians, had used the 
words, " This is a great mystery ;"§ which were thus 
translated by the Latin Vulgate, Hoc est sacramentum 
magnum — " this is a great sacrament." Here, then, the 
Roman Catholic divines found one of their seven sacra- 
ments ready made to their hand ; and it was no wonder 
that, at a time when the clergy knew but little Latin and 
less Greek, the argument derived from this passage of the 
Vulgate should have been deemed conclusive. " St. 
Paul," saith the Jesuit writer, Mumford, " applieth here 
the very name of sacrament to matrimony, which name is 
not once in all the Scripture applied to any of the other 
sacraments." 



« Dominica quadragesima, anno 1563, Tyraboacos Venrtiarum 
1'atrtarcha, orationem habuit in Concilio Trldenttno. Mundi cr«* 
tlonl (inquit; finis ssptimo die impositus eat', aaturando pepalj 
Qulnque panes et duo places, qus septem emciunt, suffeceruirt. n ~~* 
D. Philippe dictum est, duceutorum deuariorum panes noQ-s* 
nunc habet sensum, Veteris nempe et novi Testament! mjH 
populo UJuminando non satis esse. At quomodo concilium" t 
aaturando popnlo inrenict ? Septem nempe constituendo .* 
menu I— OoMtUst. Exam., Cone. TrUL, (id, 4, Sm. », Hif' 

t Yidt Sarpi, Hist. Cone, Trid., Ub. it, cap. 88, 
London, 1736. 

{ See the curious and amusing argument which Is di 
much seeming plausibility in the catechism of the Cor 
It has the modesty, however, to advance this argunw* 
stratlve, but as merely probable (probabill quadam 
Catech. CoucTrld., Pars, il., cap. I., qusaat. 16. 

§ ro ftuorijpiov rovro p<ya forty.— Ephea. v. 31. 
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So far, then, the right of matrimony to be considered 
a good and proper sacrament would seem to be plausibly 
made out. But there are two sides to every question, and 
many Roman Catholic theologians were either too acute, 
or too honest, not to .perceive and mcknowledge the dif- 
ficulties with which the doctrine of the sacramental cha- 
racter of matrimony was embarrassed. Let us briefly 
advert to one or two of these difficultly s. 

The Council of Trent, as we have already seen, had laid 
down, as the firstquality which asacrament ought to possess, 
that it must have been instituted by Christ. In this point 
we and they are cordially agreed ; for the Church of 
England, in her catechism, makes the very same asssertion. 
But when did Christ institute the sacrament of marriage? 
We search in vain for an answer. Let us hear the well- 
known Roman Catholic writer, Dens, on this subject. " The 
Council of Trent," saith he, " has defined that the sacra- 
ment of marriage was instituted by Christ ; But when this 
was done is by no means clear. Some say that it was 
Instituted when Christ was present at the marriage a); 
Cana of Galilee, which he honoured with his presence, nnj 
is said to have blessed.— John ii. According to others, it 
was instituted when Christ, bringing back matrimony to its 
primeval unit) - , and rejecting the bill of divorce, said t 
'What God hath joined together, let no man put 
asunder.'— Matt. xix. But others refer its institution 
to the time of the forty days between the resurrection 
and ascension, during which Christ often taught his 
apostles concerning the kingdom of God, or his Church. 
Others say the time is uncertain.'' 1 * Thus the institution 
of marriage, as a sacrament, cannot he discovered by the 
ablest Romish divines. The Council of Trent is unable 
to find, in Scripture, the place where Christ established 
it. The Roman catechism adroitly evades this point, 
and leaves the matter in the same uncertainty as it 
found it. May we not well ask, what is the good of a 
central infallible authority if it wilL not give positive 
information on such points? Is this a specimen of the 
boasted harmony and unity of opinion prevalent in the 
Church of Rome, touching an important sacrament ? 

But it is said we have no need to settle this point, 
because St. Paul, in the above quoted passage from the 
Epistle to the Ephesinns, distinctly calls marriage a 
sacrament. The reply, lnwever, is obvious. The 
" mystery" spoken of by the apostle, lies not in marriage, 
but in the union of Christ with his people. "-This is a 
great mystery ; bnt I speak concerning Christ and the 
Church.'' The Latin word sacramentum is, indeed, used 
by the Vulgate to translate the Greek word uvarijpiov; but 
this word, in Scriptnre usage, never refers to any riic or 
ceremony whatsoever, but is generally used to denote the 
hidden meaning of some type, allegory, dream, vision, or 
figurative description. Thus we read in the Vulgate of 
" the sacrament of God's will" (Eph. i. 9) ; " the sacra- 
ment of godliness" (1 Tim. iii. 16) ; " the sacrament of a 
dream" (Dan. ii. 18, 30, 47) ; " the sacrament of the 
seven stars" (Rev. i. 20) ; " the sacrament of the woman" 
(Rev. xvii. 7). Are we to hold all these to be sacraments, 
in the modern sense of the word, because the Vulgate 
translators have thought fit to use the word sacramentum 
in each of them ? This principle of interpretation would 
quickly lead us to into strange absurdities. f 

As yet, however, wc are only on the threshold of our 
difficulties, with regard to the sacrament of marriage. The 
Catechism of the Councilof Trent tells us that theproper idea 
of a sacrament is, that it is " an efficacious channel of divine 
grace."! But what grace does matrimony effectually confer ? 
This is a question on which we feel sure that all our 
readers, married or unmarried, will be anxious to know 
the truth. The charge has often been brought against us 
by political economists of the school of Malthus, that the 
Irish young people were always in too great a hurry to 
get married. We will not now discuss the prudential 
view of the question ; but, certainly, if the doctrine of the 
Church of Rome be true, that marriage is a sacrament, 
and that all the sacraments are efficacious channels of 
divine grace, we think the argument for early marriages 
would be very strong indeed. 

The Council of Trent, which seemed to take a malicious 
pleasure in letting fly an anathema against all who dif- 
fered in opinion from itself, pronounces every person to be 
accursed who denies that grace is conferred by the sacra- 
ments always and upon all persons, as far as God is con- 
cerned^ Hence, if matrimony be really a sacrament, it must 

• Dtni Thee'., Tom, \U., tie Matrim. No. 20. 

t It nay, with some of our Roman Catholic readers, strengthen our ar- 
gument to state that, In the recent and improved translation or the New 
Testament, by F. P. Kenrick, Roman Catholic Bishop of Philadelphia, 
published at New York in 1851, that learned and candid writer, instead 
of following the Pouay version, translates the pa-sage—" This mystery is 
great," adding the following in a note, p. 395—" The Greek term, 
fnnrrnptov, Js used of mysteries, properly »0 called, and of sacrament?, 
m divine instruments of grace." The Latin term, sacramentum, admits 
of stiU greater latitude. 1 have preferred the literal reading of the 
Greek, lest I should seem to seek support for the sacramental charac- 
ter of marriage in nn amhignous word. The mysterious nature of 
conjugal union is declared by the apostle, in consequence of its typical 
wsation to the union of Christ with the Church. From its first msjitu- 
Uon it was so referred, although this was not then declared, nor was 
grace attached to it. " He c»lls it a great mystery," says St. Chrvsos- 
tom, " because blessed Moses, or rather God, intimated something 
great and wonderful." 

t Sacramentnm res est senTitraa sibjecta, qnse ex Dei institutions 
sjnetitatis et justithB turn signiScaute turn effic'tada: vim hahet. — 
Pats ii., cap. i., qua-st. viii. 

5 Decret. Cone Trid., Sesi. Tl 1 , On, 7. 



efficaciously confer grace always and upon all persons who 
do not place an obstacle in the way. But are the Romish 
doctors agreed upon the nature of the efficacious grace 
which matrimony confers ? Alas! we are bound, in all 
honesty, to declare that there are the bitterest contentions 
among there upon this very question. 

One of the most provoking embarrassments of theolo- 
gical controversy is, to have to deal with antagonists who 
profess to be united in opinion, and then to find, on closer 
examination, that scarce any two are of the same mind. 
An ancient Greek author has left us an account of an 
amusing scene which once took place in a theatre. Some 
ingenious artist had trained a number of monkeys to stand 
together in line, and to go through various military ma- 
noeuvres with much order and regularity. This novel ex- 
hibition attracted crowded audiences, and everything went 
on very harmoniously, until at length, on one occasion, some 
mischievous wag threw a handful of nuts on the stage. 
Instantly the spell was broken, and all the monkeys began 
forthwith to fight and scramble together, to the dismay 
and disappointment of their owner. 

It is far from our intention to cast any disrespect upon 
the learned divines of the Church of Rome ; but we really 
feel that the anecdote just cited gives no very unfair repre- 
sentation of the want of harmony which too often prevails 
among them. In words they profess to belong to a Church 
whose great boast is unity of faith ; but when some parti- 
cular fact or doctrine is thrown amongst them for discus- 
sion, where is this unity to be found ? 

Let us begin with Peter Lombard, the great Master of 
the Sentences. He distinctly denied that grace was con- 
ferred by matrimony.* Again, the same opinion is often 
stated, with equal clearness, by the schoolmen. The 
anthor of the Gloss upon Gratian, in the canon law, 
affirms it several times. " Marriage," saith he, " is 
not one of those sacraments which confer the consolation 
of divine grace."t And, again, " in this sacrament, the 
grace of the Holy Spirit is not conferred, as it is in the 
others." "The Roman correctors could not bear this ; they 
say, in the margin, "Immo confert" — yea, matrimony 
doth confer grace ; but, instead of proving the point, they 
refer back again to the decree of the Council of Trent, 
before cited. That is as much as to say, the thing is true 
because it is true. 

Again, Durandus, one of the most learned of the Ro- 
mish divines, not only asserts the same opinion as Peter 
Lombard, but gives his proof. " Matrimony," saith he, 
" docs not confer the first grace, which is that of justifi- 
cation ; nor does it increase grace ; for if it did, the mar- 
ried person would have more grace than the unmarried ; 
and, therefore, there would be no virtue in celibacy. 
Hence, if matrimony neither confers the first grace,' nor 
increases grace, it can confer no grace at all."J Durandus 
adds an amusing argument on the same side, which he says 
is supplied by the lawyers — " A treaty of marriage," say 
they, " i« good in Jaw, if one of the conditions bo that a 
certain sum of money shall be paid down — e.g., for the lady's 
fortune ; but this would be altogether unlawful, if matri- 
mony conferred grace ; because the essence of the crime of 
simony consists in this, that it is an attempt to purchase 
the grace of God for money !"§ 

What conclusion are we to come to, therefore, on this 
knotty question? We are anathematized by the Council 
of Trent if we venture to deny that divine grace is effec- 
tually bestowed in and by the sacrament of matrimony ; but 
if, according to Durandus and the Master of the Sentences, 
matrimony neither confers the first grace, nor increases 
grace, we may well ask what grace does it confer ? And, 
moreover, if every marriage, where the lady has any for- 
tune, involves a simoniacal contract, in what a melancholy 
condition does this doctrine of the lawyers place the great 
majority of married people in the world 1 

But it is needless to press the argument farther. A clear 
proof that the Church of Rome does not believe her own 
doctrine (as Durandus very plainly hints), 'u afforded by 
the law which she has laid down regarding the celibacy of 
the clergy. Can anything be more absurd than to assert, 
that matrimony effectually confers grace, and yet to debar 
a large body of men and women from all access to the 
source from which this grace is supposed to flow ? What 
should we think of a man who told his friend that a good 
dinner would add to his bodily strength, and yet that he 
would be stronger if he ate no dinner at all ? 

This, however, is not the only absurdity into which the 
Church of Rome has fallen relative to this supposed sacra- 
ment. She asserts that the intention of the minister is ne- 
cessary to the validity of the sacraments ; and, therefore, 
if this intention be wanting in the sacrament of matrimony 

* De matrimonio Petrus Lombardus negavlt in eo gratiam conforTi. 
— Cassander Consult., ut supra, p. 9»1. 

t Vide Caus. 1, q. 1, c. 101, and 32, q. 2, c. 13. — In hoc Sacramento 
non confertur gratia apiritus sancti, aicut in aliia.— Corp. Jur. Can. 
vol. i , col. 1,607. Lugd. 1671. 

X Ipse vero Durandus hoc argumento utitur; matrimoninm non 
confert primam gratiam, qnas est ipsa justincatio a peccatia; neque 
secundam gratiam, aive gratiss incrementum ; nnllam igltnr gratiam 

confert Quod gratiam secundam non confert, probat, 

quia majoris gratiss esset matrimonium quam continentia, si conttnena 
per matrimonium in gratia divina angeretur. — BeUarm, de Matrim. 
Sacram., lib, i., cap. v., torn, iii., p. 506. Colon., 1 615. 

§ Jureconsulti probant, sacramentnm matrimonii non conferre 
graliam, quia licite fit pactum de matrimonio contrahendo si certa 
summa pecunias numeretur; quod illicitum videretur, si matrimonium 
grafiam conferret ; est enim simonise crimen, gratiam Dei pecuniis 
emere valre. — BeUarm. ut supra. 



(which can never be certainly known), the two parties are 
not really married at all ! 

We must defer the consideration of this branch of the 
subject, however, to some future opportunity. 



THE ABBE LABORDE ON THE IMMACULATE 

CONCEPTION. 
Ik our last number we examined at some length the state- 
ments and assertions of the Letter Apostolic of Pope Pius IX. 
on the doctrine of the Immaculate Conception. The subject 
is of such immense importance, and so intimately bound 
up with the faith and worship of the whole Roman Catholic 
Church in the present day, that we make no apology for 
again returning to it. Every day brings to light some 
fresh fact tending to show how dangerous and impolitic was 
the step which the Pope has just taken of propounding a 
new article of faith. We learn from an Italian newspaper 
(the Catlolico, of Genoa) that four priests of Pavia — 
MM. Teuca, Parona, Grigiani, and another, whose name 
is not given — have recently beon suspended by their bishop 
for declaring that the Pope had no authority to impose 
this new doctrine on the Church without the consent of a 
General Council. 

We doubt not but that many more priests, in Italy and 
elsewhere, are of the same opinion as the four confessors of 
Pavia. 

Those of our readers who have read the Pope's Letter 
Apostolic, will find, thnt among the reasons he assigns for 
his late decree, two are put prominently forward. The 
first is, that the Roman Catholic bishops and people una- 
nimously called upon him to declare the doctrine of the 
Immaculate Conception. " Communi veluti voto a Nobis 
expostularrint'' are the Pope's own words — "They demanded 
it as if with common consent." The second reason is, 
that " it was proved, by illustrious monuments of a vene- 
rable antiquity, that this doctrine always existed in the 
Church, and that it was the clear, unanimous opinion of 
the Fathers." 

Now, the document which we publish below will, if we 
mistake not, demonstrate the weakness and insufficiency 
of the Pope's attempted justification of his conduct. The 
letter, of which we now give a translation, was addressed 
to Pius IX., in August last, by an eminent French priest, 
the Abbe Laborde ; and in it he remonstrates, in a most 
affectionate manner, with the Pope, on the danger of the 
step he was about to take ; and he proves conclusively that 
the new doctrine was utterly unsupported by Scripture, 
and that it was contrary to the well-known sentiments of 
the Fathers, from the earliest times. 

We attach considerable importance to thi3 letter, which 
appears to us to deserve the attention of our readers, both 
from" the position of the writer and the learning and ability 
which he displays. No one can read the letter without ob- 
serving that the Abbe Laborde is still warmly attached 
to the Papal system ; and, therefore, the views which he 
expresses will, probably, have the more weight with many 
Roman Catholics, as they are the sentiments, not of an 
adversary, but of a friend. ' 

Wc rejoice to find that there are still divines within the 
bosom of the Church of Rome who see the false and un- 
scriptural nature of the doctrine of the Immaculate Con- 
ception, and who have the courage to speak their opinions 
openly and without reserve. The Abbe Laborde states, in 
the last paragraph of his letter, that " many priests and 
faithful of both sexes" concur with him in the same senti- 
ments. These are not very encouraging facts for the Pope 
and his advisers, who have joined in imposing this " new 
dogma of faith" on the Roman Catholic Church. 

We will only add, that we have carefully verified the re- 
ferences to ancient authorities which are cited by the Abbe 
Laborde ; and we have occasionally given the originals in 
full, which do not appear in the letter as published in the 
Glaneur Savoyard. 

Most Holt Father — Our Lord Jesus Christ, when 
he was about to leave this world, commanded his apostles 
that "they should go and teach all nations, baptizing 
t hem, and teaching them to observe all thingSj whatsoever 
he. Had commanded them." — Matt, xxviii. 19. In order 
to pn.* them in a condition to- discharge this mission per- 
fectly «nd unconquerably, he added the promise, that 
the Holy Spirit should assist them, that " this spirit of 
truth should dwell in them, should guide them into all 
truth, should teach them all things, and bring all things to 
their remembrance, whatsoever He had said unto them." 
—St. John xvi. 13, xiv. 26V 

Jesus Christ fulfilled his promise. And when the 
hlessed apostles had been filled with the Holy Ghost (Acts 
ii. 4) they preached everywhere, on the house-top, that 
which they bad heard in the ear (Matt x. 27) ; the Lord 
working with them, and confirming his words with signs 
following. — Mark xvi. 20. 

We have, then, for the authors of our faith the apostles 
of the Lord, who did not select that which they should 
introduce into it, according to their own fancy, but who 
transmitted, faithfully, to the nations that which they had 
received from Christ.* Now, this summary of the doctrine 

* Apastolos Domini habemua auctoras, qui nee ipsi q«*cqu>m J* 
stio arbitrio qnod inducerent elegerunt; sed aceeptam a Christ i nla ' 
ciplinsm ftdsliter nationibus adsignavcruat.— Tertull. de Pr».cr:p., 
cap. Ti., p. S2, Mogunt, 160S. 



